Diocese of Tyler
Pastoral Manual for:

Sacraments of Initiation
Baptism, Confirmation, and Eucharist

Introduction

The process of Christian Initiation in the Diocese of Tyler focuses on initiation into divine life of
God through the Sacraments and integration into the community of faith. This process is one of
the three major processes in our diocese. Central to this process is the celebration is the proper
formation for and celebration of the Sacraments of Initiation, which is to be supported by
Christian Initiation Teams in every parish and mission.

It is essential that the Church always be mindful to be available to the entire household of faith.
Often when one member of a family is moving toward a Sacrament of Initiation, it serves as an
event of evangelization and opens others to the grace of deeper conversion. We need to be
attentive to parents, siblings, spouses, or close friends who are part of their household of faith
and who might be open to help in their personal journey of faith and so benefit from participation
in the Christian Initiation process. Whenever possible the Church desires to help families and
extended families journey together toward a deeper communion in the Sacraments.

Overview of the Sacraments of Initiation:

The Sacraments of Baptism, Confirmation, and the Most Holy Eucharist are interrelated in such
a way that they are required for full Christian Initiation. (Canon 842 §2)

Through the sacraments of Christian initiation, men and women are freed from the power of
darkness and share through grace in the divine nature of God. With Christ they die, are buried
and rise again. They receive the Spirit of adoption which makes them God's sons and daughters
and, with the entire people of God, they celebrate the memorial of the Lord's death and
resurrection.

Through Baptism men and women are incorporated into Christ. They are formed into God's
people and they obtain forgiveness of all their sins. They are raised from their natural human
condition to the dignity of adopted children. They become a new creation through water and the
Holy Spirit. Hence they are called, and are indeed, the children of God.

Signed with the gift of the Spirit in Confirmation, Christians more perfectly become the image of
their Lord and are filled with the Holy Spirit to help overcome the tendency to sin
(concupiscence) that remains after Baptism. They bear witness to him before all the world and
eagerly work for the building up of the body of Christ. This is living out the mission entrusted to
us by Christ and expressed preeminently in the Eucharistic liturgy.

Finally, they come to the table of the Eucharist, to eat the flesh and drink the blood of the Son of
Man so that they may have eternal life and show forth the unity of God's people. By offering
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themselves with Christ, they share in his universal sacrifice: The entire community of the
redeemed is offered to God by their high priest. They pray for a greater outpouring of the Holy
Spirit so that the whole human race may be brought into the unity of God's family.

Thus, the three Sacraments of Christian initiation closely combine to bring the faithful to the full
stature of Christ and to enable them to carry out the mission of the entire people of God in the
Church and in the world. (see Christian Initiation General Introduction, nn. 1 and 2)

The Sacraments of Initiation are foundational for the Christian life. Through these Sacraments, a
person is brought into an ongoing, living relationship with God who is Father, Son and Holy
Spirit. The font and summit of Christian life is the Eucharist, for it is from the Paschal Mystery
that we draw life and our lives lead us back toward the Heavenly Banquet. Through Baptism, a
person enters into new life through the Paschal Mystery of Christ and comes to call God, Father,
through water and the Holy Spirit. The Sacrament of Confirmation strengthens the person in the
living of their Baptismal faith. For the Christian, the great witnessing of their faith is in full,
conscious, and active participation in the Eucharist. As a Christian, we live in the world as living
members of the body of Christ; that is to say, we live in communion with His Church, the People
of God. Our participation in the celebration of the Eucharist is an expression of our communion,
and our reception of Holy Communion is an expression of the communion of the family of God.

The Sacraments of Initiation are not “things” we receive. They are rather a living encounter with
God and man. Baptism effects us every moment of our lives. It isn’t something that changed us
long ago, the new life in Christ plants within us the Call to Holiness. In Confirmation, we are
strengthened in our capacity to love God and neighbor in a more Christlike manner. The
celebration of the Mass is about our response to God’s call to holiness by choosing to participate
as a living member of the Body of Christ. Giving praise and worship to God is our participation
in the Liturgy which is the great work of Christ done on our behalf (CCC 1069). Receiving
Holy Communion is the richest expression of this offering of ourselves through the entire
Eucharistic celebration.

Christian Initiation of Adults:

The revised ritual for Christian Initiation of Adults (RCIA) was mandated for use in the U.S.
beginning September 1, 1988. Rather than compressing the stages of conversion into a single
ritual associated with the moment of Baptism, it provides for the ritual celebration of stages at
the proper times and for the gradual integration of the person into the Christian Community
which is the parish. Recognizing that the rite constitutes a substantial challenge both for clergy
and parishioners, serious and consistent effort must continue to be made to implement it fully in
all parishes of the diocese. The RCIA is mandatory in all parishes in the United States. (NCCB
3/18/88)

The pastor and the CI process: The pastor is the person responsible for the faith formation of
the catechumens and candidates for full communion. This serious responsibility
cannot be delegated, but to be effective must be carried out in collaboration with a
properly formed Christian Initiation Team. While it is good to use the Sunday
Lectionary as part of the process in faith formation, separate catechetical instructions
on the Creed, the Commandments, the seven sacraments, the moral teachings and
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devotion to Mary and the saints are to be presented in conformity with the
magisterium of the Church. All should clearly understand the meaning of the Mass,
Eucharistic devotion, the forgiveness of sins and the spiritual value in the regular
celebration of the Sacrament of Penance. All should have a beginning sense of
Catholic identity.

The Christian Initiation Team: The Team is to be trained in the Diocesan process of Christian
Initiation. They are supported in that by the Diocesan Christian Initiation Team.
They are to be collaborators with the pastor. The members of the Team should be
grounded in the 15 goals of catechesis for the Diocese of Tyler, the three processes
and the New Evangelization. Those involved as catechists on the Team must be
properly endorsed as Catechists.

Structure of this Manual

This Pastoral Manual on Sacraments of Initiation is divided as follows:

Part I: The Sacraments
Section 1: Baptism
Section 2: Confirmation
Section 3: Eucharist

Part II: Celebration of the Sacraments of Initiation
Section 1: Infant Baptism
Section 2: Confirmation and Eucharist for Baptized Catholics
Section 3: RCIA (Sacraments of Initiation for unbaptized or baptized

non-Catholics.)
Appendix: RCIA Reference Booklet for the Diocese of Tyler

Important Resources

In addition to the Ritual books of the Catholic Church and the Code of Cannon Law, the
following documents are particularly important sources of universal and particular law:

General Instruction for the Roman Missal, 2001.
“A Eucharistic Instruction”, Most Rev. Alvaro Corrada, SJ, December 2002

“Redemptionis Sacramentum”, Congregation for Divine Worship and the Discipline of the
Sacraments, March 25, 2004.
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Part I: The Sacraments of Initiation
Section 1: Baptism

I.  Celebration of Baptism

A.

Both in planning and execution, the Baptism formation program should be
integrated into the life of the parish as a whole and into the other programs of
sacramental preparation.

The meaning and necessity of Baptism (and the other sacraments) both for the
child and for the life of the community, should be the subject of regular preaching.

The celebration and preparation for Baptism must always take into account the
religious background and cultural differences among people.

II.  The Role of Sponsors (Godparents) At Baptism (C. 872-874)

A.

C.

The sponsors, together with the parents, are present to profess the Church's faith,
in which the child is being baptized. Therefore, in order to take on the role of
sponsor, the person must be suitable for this role and have the intention of
fulfilling it.

In order to carry out his/her proper liturgical function as specified above, the Rite
of Christian Initiation (RCIA n.10; C 874) clearly states that a sponsor should:

1.  be appointed by the candidate for Baptism, or in the case of infants by the
parents or whoever stands in their place, or failing these, by the pastor or

minister

2. be mature enough to undertake this responsibility, having completed the
16th year (C. 874.2)

3. be a Catholic who has received the three sacraments of Initiation:

Baptism, Confirmation and the Eucharist; and lives a life of faith which
befits the role to be undertaken

4. not be bound by any canonical penalty

5. not be the father or the mother of the one to be baptized

When, for a just cause, parents wish to have a baptized and believing Christian
from a separated Church or community act as a Christian witness, the following
guidelines are to be observed:

1. Before extending this invitation to a non-Catholic, parents should consult
with their parish priest, who will assist them in evaluating the reason for
this choice. Except in cases of Orthodox Christians, it is not permissible
for a member of another Christian community to act as a sponsor in the
liturgical and canonical sense at a Roman Catholic Baptism. (EGD p.5
amended; C 874.2)

2. Only a baptized member of separated Eastern Churches may act as
sponsor, together with a Catholic sponsor, so long as there is provision for
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the Catholic education of the person being baptized, and it is clear that the
sponsor is a suitable one. In this case, the duty of providing for the
Christian education of the baptized person binds in the first place the
sponsor who belongs to the Catholic Church.

3.  With the exception already dealt with above, it is not permissible for a
member of any other separated Christian community to act as a sponsor at
Baptism in the liturgical and canonical sense. A Christian of another
communion can be admitted, with a Catholic sponsor, as a Christian
witness of the Baptism. In these cases the responsibility for the Christian
education of the candidate belongs of itself to the sponsor who is a
member of the Catholic Church.

4. Tt follows from the above that an unbaptized person cannot act as a
sponsor or Christian witness in a Catholic Baptism.

5. Anindication ought to be made in the register as well as when issuing
future certificates in cases in which a member of a separated community
has acted as a Christian witness.

D. At least one sponsor is required for the celebration of Baptism. At most two are
permitted, in which case one must be male and the other female (C. 872-873).

E.  When sponsors are represented by proxies, the latter should be Catholic and the
sponsors must give explicit indication of their desire to assume the role and
responsibilities of sponsors. Sponsors and proxies should be noted in the
Baptismal Register. (C 877)

F. A Catholic cannot fulfill the function of sponsor for a member of another
Christian community. However, because of the ties of blood or friendship, a
Christian of another communion can be admitted as a Christian witness of the
Baptism with a Catholic sponsor. In comparable circumstances, a Catholic may
be a Christian witness for a member of another Christian community. Their
names of such a witness should be recorded in the Baptismal book. (Directory on
Ecumenism, 1993, #98)

III.  Place and Day of Baptism

A.  To reflect the communal nature of faith, the ecclesial aspect of Baptism and its
relationship to Confirmation and the Eucharist , Baptism should take place in the
parish church and not in a private home (C. 857, 860).

B.  For this same reason, Sunday should be the normal day for the celebration of the
Sacrament of Baptism ( C 856).

C. Itis appropriate to celebrate Baptism in the context of the regular parish Mass.
Due to large numbers of Baptisms or other circumstances Baptism may be
appropriately celebrated outside of Mass at a convenient time.

D. Baptism is not normally celebrated during the Lenten season.
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IV. Ritual Church: Persons who are 14 years of age can select their ritual affiliation at the
time of Baptism. An infant is baptized into the rite which is chosen by the parents. If
common consent is lacking, the child follows the rite of the father. (C. 111)

V. Names: The practice of having a Saint's name is encouraged. Care must be taken that
the candidate receive a name not foreign to Christian mentality.

VI. Baptism outside a parish

A.  Prison Baptisms should be recorded in the Baptismal register of the parish within
which the prison is located. Special attention should be paid to preparing the
incarcerated for full initiation (Baptism, Confirmation , Eucharist ) and not solely
Baptism.

B.  Emergency Baptism at hospitals within the Diocese should be recorded in the
parish register within which the hospital is located. Parents should be reminded
that at the earliest convenience they should contact their parish priest to arrange
for the supplying of the rite.
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Part I: The Sacraments of Initiation
Section 2: Confirmation

We can see, then, the relationship of the Sacraments of Initiation to the liturgy and to the
Call to Holiness. The sacraments draw humanity into the truth and love of God revealed in
Christ, thereby disposing the faithful to live this love more deeply in their daily lives of Christian
freedom and witness. The celebration of the sacraments are themselves supreme witnesses to the
truth of the Gospel. Above all, this is true of the Eucharist, during which the Gospel message
and the Church are made manifest (see SC 6-8, LG 26). The relation of Baptism and
Confirmation to the Eucharist becomes clear; each prepares a person to take his appointed place
within the life of the Church. Baptism makes one a member of Christ's Body, the Church,
sharing in the apostolic mission as a child of God offering Him spiritual worship (see CCC
1213). Confirmation is given to strengthen the baptized that they might be more perfectly bound
to the Church and, as true witnesses of Christ, spread and defend the faith by word and deed (see
CCC 1287). Like Christ, the confirmed have been anointed by God to “bring glad tidings” (see
Luke 4:18). In the Eucharist, those who have received the baptismal priesthood and the
anointing of confirmation publicly proclaim the Gospel in union with the whole Church as they
participate in the Lord's own sacrifice (see CCC 1322). Thus, fully-initiated Christians render
glory to God, grow in holiness, and announce the Good News until Christ comes again in glory.
(Bishop Corrada, Pastoral Reflection on Confirmation, Oct 7, 2005, #5.)

I. The Minister of Confirmation:
A. The ordinary minister of Confirmation is a bishop (C. 882).

B.  All priests (ipso iure) may administer the Sacrament of Confirmation in danger
of death (C. 883.3; PP).

C.  Priests mentioned in canon 883.2 also have the faculty to confirm (a) in the case
of the readmission to communion of a baptized Catholic who has been an
apostate from the faith and also (b) in the case of a baptized Catholic who has
without fault been instructed in a non-Catholic religion or adhered to a non-
Catholic religion, but (c¢) not in the case of a baptized Catholic who, though
raised in the faith, was never confirmed (National Statutes 28).

D. In the instance mentioned in C.(c) above (a baptized Catholic raised in the
faith), in order to maintain the inter-relationship and sequence of Confirmation
and Eucharist as defined in canon 842.2, and to bring the household of faith
together into the Sacraments, priests who lack the faculty to confirm should
seek it from the diocesan bishop, who may, in accord with canon 884.1, grant
the faculty if he judges it necessary (National Statutes 29).

E. Deacons cannot administer the Sacrament of Confirmation. The Church insists
that an adult should be immediately Confirmed after the reception of Baptism
by the minister who confers the Baptism. Since a deacon cannot administer
Confirmation, he cannot baptize an adult except in danger of death. Deacons
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may baptize infants and children under the age of seven. Such children will
then be Confirmed in the usual way by the bishop. Persons seven years old and
older will be baptized by a priest and Confirmed by him as part of the same
ceremony. (C. 97.2, 852, 866, 883.2, 891)

II. Recording Confirmations: The pastor should record the names of the minister, those
Confirmed, parents, sponsors and the date and place of Baptism in a special book. In
addition, a notice is sent to the Church of Baptism.

I11. Diocesan Guidelines For the Formation for the Sacrament of Confirmation:

A. Households of Faith:

1. Each baptized Catholic has the right and the obligation to receive the
Sacrament of Confirmation. Parents have a right and responsibility to
help their children grow in the Faith, which includes formation for the
Sacraments at the appropriate time. The candidate may petition for the
sacrament if he/she (if the candidate is a minor, the parents/guardians
support them in this petition):

a. is baptized and able to renew Baptismal promises, unless a grave
reason suggests otherwise
exhibits an active faith life and knowledge of the Church

c.  participates in the sacramental life of the Church, especially
Eucharistic liturgies

d.  is willing to commit to active involvement in the parish program for
Sacramental Formation

e.  is willing to participate in ongoing systematic catechesis

f. is willing to respond to the call to active involvement in lay
apostolate

g.  is willing to continue to learn and grow in faith following

Confirmation and throughout his/her lifetime

2. For those minors Baptized as Catholics: Confirmation in the Diocese of
Tyler is to be celebrated at the same liturgy as First Eucharist.
Celebration of the Sacrament of Reconciliation should be done monthly
for at least 10 months prior to Confirmation. (See Bishop Corrada’s
Reflection on Confirmation of Oct 7, 2005) Appropriate catechesis is
necessary and should be distinct from the regular religious education
programs. At least one year is to be devoted to this special catechesis
after the celebration of First Reconciliation. While this would generally
mean children are about 8 when they celebrate Confirmation and First
Eucharist, any child past the age of reason (7 years old) should begin
formation for First Reconciliation and then Confirmation and/or First
Eucharist as soon as convenient.

The Diocese of Tyler very intentionally does not set an age nor a
grade for completing the Sacraments of Initiation. The household of
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faith needs to be part of determining when the young person is ready to
approach Reconciliation and then Confirmation and reception of the
Eucharist for the first time. The Diocese offers manuals to help
parents/guardians in this responsibility. The parish has a responsibility
to help the parents/guardians and to assess the readiness of each
candidate for the Sacraments. It is important that Confirmation and First
Eucharist be celebrated at the same liturgy.

3. For baptized Catholics who seek Confirmation as adults: Some adult
Catholics though raised in the faith, for various reasons, were not
Confirmed in their youth. These persons are not to be confused with
"baptized, uncatechised Catholics." The parish should develop flexible
programs to prepare these adults for confirmation. They are to be
confirmed by the bishop, normally at the parish confirmation celebration.

4.  Confirming Those Entering Into Full Communion: All baptized persons
who have not been Confirmed are capable of receiving Confirmation (C.

889). In the Eastern Orthodox Churches, the Sacrament of Confirmation
(chrism) is always lawfully administered by the priest at the same time as
Baptism. Even though no mention is made of the Confirmation in the
canonical testimony of Baptism, this does not give grounds for doubting
that the sacrament was conferred (DCE n. 12). Therefore, a member of an
Eastern Church who enters full communion in the Roman Catholic
Church is not re-confirmed. (Note a member of an Eastern Church should
be brought into full communion in the Roman Catholic Church as a
member of the Rite that is closest to their Church.) Candidates for full
communion who were confirmed in a non-Eastern Church (e.g.
Protestant), like Episcopalians/Lutherans, are confirmed upon initiation
due to the invalidity of their previous confirmation.

5. One Confirmed at birth: Confirmation may not be repeated. The young
person can be encouraged to participate in the appropriate post
sacramental catechesis. Life long formation and participation in the
Christian life will bring them to a deeper appreciation of the gift of the
Sacrament. They will need to after reaching the age of reason, celebrate
First Communion after appropriate preparation which will include always
the Sacrament of Reconciliation.

B. Sponsors

1.  Sponsors represent in a personal way the witness and support of the
parish community. Opportunities for catechesis should be offered to the
sponsors in order to assist them in fully understanding their role in the
ongoing formation of the candidates. The sponsors should participate
with the candidates in their preparation, as well as the celebration.

2. To perform the role of sponsor, it is necessary that a person:
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a.  be designated by the one to be Confirmed, by the parents or the one
who takes their place or, in their absence, by the pastor or minister
and is to have the qualifications and intention of performing the role

b.  have completed the sixteenth year, unless a different age has been
established by the diocesan bishop or it seems to the pastor or
minister that an exception is to be made for a just cause

c.  be a Catholic who has been Confirmed and has already received the
Sacrament of the Eucharist and leads a life in harmony with faith
and the role to be undertaken.

d.  not be bound by any canonical penalty legitimately imposed or
declared

e.  not be the father or the mother of the one to be Confirmed.

(C.874)

3. More than one Sponsor: The liturgy allows for one sponsor for
Confirmation. Only one person should generally stand as sponsor with
the Candidate, and only one name should be listed in the sacramental
record. ( C. 892)

4.  Sponsor-Proxy: A proxy may be used, but consideration should be given
to choosing a sponsor who is nearby, so that he/she can become more
involved in the candidate's formation. At times it is desirable to ask
someone locally to help the young person in formation if their sponsor
lives a good distance away.

C.  Parents: For the Sacrament of Confirmation, the parental role is very much one
of spiritual companion and advisor, that is, both parent and child learning and
growing in understanding of Catholic traditions and beliefs. As part of their
continuing support and witness, parents are encouraged to attend catechetical
sessions provided by the parish for their own faith formation. With the parish's
help, parents will be better able to share their own faith journey, thereby helping
the candidate reach his/her own decision to go forward in faith.

D. Catechesis: Keeping in mind that all catechesis should lead a person to a
conscious, active and living faith, each parish should provide a process of
immediate preparation to celebrate the Confirmation. The materials approved
for use in Sacramental and Faith Formation for the Diocese of Tyler should be
used (Contact the Office of Faith Formation for details.)

E.  Celebration: The celebration of Confirmation should be carefully prepared and
well executed, following the Rite of Confirmation. The ceremony should
normally be celebrated within the Eucharistic Liturgy. The Sacrament of
Confirmation should be held at a time when the parish community can witness
and participate in this celebration of the growth of their parish family.

F.  Confirmation and Matrimony: If they can do so without serious inconvenience,
Catholics who have not yet received the Sacrament of Confirmation are to
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receive it before being admitted to marriage (C. 1065). If one has not been
Confirmed and presents himself/herself for marriage, then Confirmation should
be given if the person can be adequately prepared and Confirmation with the
bishop is scheduled in that parish or nearby before the marriage takes place. If it
is impossible to prepare someone for Confirmation adequately before marriage,
then the priest or deacon should proceed with the wedding but use every means
possible to see that the person is Confirmed on the first reasonable occasion
after the marriage has taken place.

G. Taking Another Name: The custom of choosing a patron saint has significant
spiritual and pastoral value. As greater emphasis is placed on the intimate
connection between Baptism and Confirmation, the baptismal name is seen as
having greater significance. However, Candidates may choose a Confirmation
name different than their baptismal (or given name), if they so desire. This is
especially true if the baptism name is not a saint's name.
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Part I; The Sacraments of Initiation
Section 3: Eucharist

Finally, they come to the table of the holy Eucharist, to eat the Flesh and drink the Blood
of the Son of Man so that they may have eternal life and show forth the unity of God's
people. By offering themselves with Christ, they share in His universal sacrifice: the entire
community of the redeemed is offered to God by their High Priest. They pray for a greater
outpouring of the Holy Spirit so that the whole human race may be brought into the unity of
God's family. (Christian Initiation, General Introduction #2)

I. Liturgical Year and the Calendar

The historical events by which Christ Jesus won our salvation through his death are
not merely commemorated or recalled during the course of the liturgical year, rather,
the celebration of the liturgical year exerts a special sacramental power and influence
which strengthen Christian life (Apostolic Letter on the Calendar, Paul VI).

The Church celebrates the memory of Christ's saving work on appointed days in the
course of the year. Every week the Church celebrates the memorial of the resurrection
on Sunday, which is called the Lord's day. This memorial is also celebrated together
with the passion of Jesus on the great feast of Easter once a year. Throughout the
entire year, the mystery of Christ is unfolded and the birthdays (days of death) of the
saints are commemorated (General Norms of the Liturgical Year and the Calendar,
Section 1).

A. Holy Days of Obligation

1.  In addition to Sunday, the original feast day, the following are feast days
of obligation in the United States (see also 2c¢):

Solemnity of Mary, Mother of God (January 1)

Ascension Thursday (40 days after Easter) [Moved in our ecclesial
Province to the Sunday following.]

Assumption (August 15)

All Saints (November 1)

Immaculate Conception (December 8)

Christmas (December 25)

2. Masses Attendance for Sunday and Feast Days:

a.  Anticipated Masses should be scheduled in the evening (EM No.
28). For pastoral reasons, however, anticipated Masses for Sunday
or Holy Day may be celebrated as early as 4:00 PM in the Diocese
of Tyler.

b.  The obligation of assisting at Mass is fulfilled by attending a Mass
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celebrated anywhere in a Catholic rite, either on the Sunday or Holy
day itself, or on the evening of the preceding day (C. 1248.1).
Accordingly, participation in any Mass (e.g. Nuptial Mass
celebrated after 4:00 pm. on a Saturday) fulfills the precept. In such
celebrations, the liturgical norms for the particular Sunday or Holy
Day are to be observed. In order to determine when ritual Masses
are permitted to be celebrated, please refer to the norms for the
individual Ritual Masses in the Sacramentary.

c. On a back-to-back occurrence of Sunday and Holy Day, there is a
precept of Eucharist participation for each day. However, whenever
January 1, the Solemnity of Mary, Mother of God, or August 15, the
Solemnity of the Assumption, or November 1, the Solemnity of All
Saints, falls on a Saturday or on a Monday, the precept to attend
Mass is abrogated (NCCB, 11/17/92, Congregation for Bishops,
7/4/92). While the Holy Day obligation is automatically abrogated
on these days, the liturgy of the Feast is still to be celebrated in
every parish and institution at a convenient time in such a way that
the dignity of the feast is maintained.

B.  Paschal Triduum: The instruction contained in the Sacramentary relating to the
Paschal Triduum should be carefully observed. The number of celebrations
should be limited to those deemed truly necessary for pastoral needs. The Mass
of Christian Burial is not allowed on Holy Thursday, and throughout the Paschal
Triduum. However, a non-Eucharistic funeral service is always permitted.

1.  Holy Thursday: Parishes are asked to adhere to the time of day indicated
for the service: “The Mass of the Lord's Supper is celebrated in the
evening, at a convenient hour, with the full participation of the whole
community and with all the priests and clergy exercising the ministry.”
The Ordinary may allow one additional Mass to be celebrated for those
unable to attend the solemn celebration of the Lord's Supper in the
evening. This Mass must not prejudice the principal evening Mass.
(Sacramentary, Holy Thursday)

2. Good Friday: The celebration of the Lord's Passion should begin about
3:00 pm., unless pastoral reasons suggest a later hour. If the size or nature
of a parish so indicates, the pastoral services may be repeated later. Holy
Communion may be given to the faithful only at the celebration of the
Lord's Passion, but may be brought at any hour of the day to the sick who
cannot take part in the service. (See I.C.)

3. Easter Vigil (Holy Saturday): Before the celebration on Holy Saturday
evening, Holy Communion may be given only as Viaticum. The entire
celebration of the Easter Vigil takes place at night. It should not begin
before nightfall; it should end before daybreak on Sunday. (This Vigil
should not begin until the conditions allow for the symbolism of the Light
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of Christ coming into the darkness of the world to be apparent). Usually
nightfall does not begin before 7:00 pm, in the Diocese of Tyler, at the
Easter time of the year. The actual time of sunset should be consulted
each year. Although it is never permitted to celebrate the entire Easter
Vigil more than once in a given church or to anticipate the Mass of Easter
before the Vigil, for pastoral reasons an additional Mass may be
celebrated after the Mass of the Vigil. Particular sensitivity is necessary in
a multi-cultural community. Frequently a Spanish and English ceremony
may be appropriate in the East Texas area. Such a Mass may follow the
Liturgy of the Word of the Mass of the Easter Vigil (nn. 23-26) and other
texts of that Mass should include the renewal of Baptismal promises (nn.
46-47). (Sacramentary Easter Vigil)

4.  Christmas Midnight Mass is not to be celebrated in a private home. Only
in churches is the celebration of Midnight Mass allowed.

II. Offices and Ministries in the Mass: All in the Eucharistic assembly have the right and
duty to take their own parts according to the norms for their liturgical roles and they
are to be trained before undertaking these offices. Generally, individuals should not
exercise two ministerial roles at the same Mass (e.g., Lector/Reader or Eucharistic
Minister (ordinary or extraordinary) or Server).

A. Place of priest at the Eucharist:

1. Celebration

a. Daily celebration of the Mass is important to the Church. The priest
is encouraged to daily celebration of the Holy Mass.
Parishes/missions should offer weekday Masses with regularity. In
communities with a resident pastor or priest in charge Mass should
be scheduled and offered at least 6 days a week.

b.  The chasuble is always worn by the celebrant even for daily Mass.
In concelebration a concelebrant is encouraged to wear a chasuble,
but must at least wear alb and stole.

c. The Eucharistic Prayer is the prayer of the Church and not a private
prayer. The people, then, have a right to the official prayer of the
Church in public liturgy and not a private composition, regardless
of its beauty and timeliness. Private interpolations where options
are not allowed intrudes on the public worship of the Church.

d.  The homilist should NOT make the sign of the cross before and
after the homily. The General Instruction directs the celebrant to
make the sign of the cross at the beginning of the Introductory Rite
and only at that time. The homily is considered an integral part of
the Mass and not a separate rite that is inserted in the Liturgy.

e. The host should not be broken during the institution narrative of the
Eucharistic prayer. The consecration is a narration or proclamation
and not a re-enactment. The host should be broken at the fraction
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rite.

The "Rite of Peace" comes within the rite of communion and thus is
a preparation for the reception of communion. As such it is a sign
of reconciliation whereby one demonstrates a willingness to be
reconciled and at peace with all before receiving the Body and
Blood of Christ. The priest is to give a sign of peace to the deacon
or other ministers in the sanctuary, but not to the congregation who
offer a sign of peace to those near them. The priest is not to leave
the sanctuary during the sign of peace.

2. Concelebration

Sacraments of Initiation

Concelebration is required at the ordination of bishops and priests
and at the Chrism Mass. It is recommended, unless the good of the
faithful should require or suggest otherwise, at:
-- the evening Mass of Holy Thursday
--  the Mass for councils, meetings of bishops, and synods
-- the Mass for the blessing of an abbot
--  the conventual Mass and the principal Mass in churches and
oratories
--  the Mass of any kind of meeting of priests, whether secular or
religious
(GIRM 153)

Concelebration is also optional at other times. It may take place
provided the needs of the faithful do not require or suggest
individual celebration. It is forbidden to have an individual
celebration of the Eucharist in the same church or oratory during a
concelebration (C. 902).

The concelebrants put on the vestments usual for individual
celebrants. For a good reason, however, the concelebrants may
omit the chasuble and wear the stole alone over the alb, but the
principal celebrant always wears the chasuble. (GIRM 161)
Catholic priests are prohibited from concelebrating the Eucharist
with priests or ministers of churches or ecclesial communities
which do not have full-communion with the Catholic Church (C.
908, Graviora Delicta, SST).

At the end of the preparation of the gifts, the concelebrants come
near the altar and stand around it in such a way that they do not
interfere with the actions of the rite and that the people have a clear
view. They should not be in the deacon's way when he has to go to
the altar in the performance of his ministry. (GIRM 167)

The parts of the Eucharistic prayer said by all the concelebrants
together are to be recited in such a way that the concelebrants say
them in a softer voice and the celebrant's voice stands out clearly
(GIRM 170).
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f. Unless otherwise indicated, only the principal celebrant makes the

gestures (GIRM 169). However,
at the epiclesis, the concelebrants speak the words with right
hand out-stretched toward the offerings.

--  at the words of institution each concelebrant extends his right
hand toward the bread and toward the chalice-...and afterward
bows low.

(GIRM 180)

g.  Only one chalice and paten are elevated at the doxology by the
celebrant and a deacon or in the absence of a deacon by a
concelebrant. (USCCB Guidelines on Concelebration, #37, 2003)

h.  The celebrant alone makes the extended arm gesture of prayer at the
Our Father.

1. The celebrant alone shows the consecrated host when he proclaims
“This is the Lamb of God.” (USCCB Guidelines on
Concelebration, #46, 2003)

J- After the celebrant receives the Precious Blood, he begins the
distribution of communion to the faithful without waiting for the
concelebrants to receive from the chalice. The concelebrants take
the chalice themselves, communion is not administered to them.

k.  The celebrant always receives first.

3. Non-concelebrating Priests: Generally a priest who does not concelebrate
would vest in choir dress (cassock and surplice) and take his place in the
sanctuary. He would not sit in the Assembly and participate in the manner of
a lay person. He would be given Communion after the Celebrant has
received.

B. Place of Deacons at the Eucharist: For guidelines on the manner in which a
deacon exercises his liturgical function at the Eucharist, see GIRM nn.127-141.

1.  The various ministries of the deacon at Mass may be distributed among
several deacons, present and wearing their vestments. (See Congregation of
Rites, instruction 21, 6/68 nn. 4 & 5). Other deacons who are present but not
called upon to function in the celebration should not vest or occupy a specific
place in the liturgy, unless they are participating as the Order of Deacons,
e.g., at the liturgy of ordination of another deacon (See BCL 10/81).

2. Eucharistic Acclamation: There has been some confusion about whether the
proper minister of this proclamation is the celebrant or the deacon of the
Mass. A letter of the Congregation of the Sacraments and Divine Worship
dated January 14, 1983 states that the prescription of the missal, "Then the
celebrant sings or says: Let us proclaim the Mystery of Faith," was included
only after careful study of the matter. It is, therefore, the celebrant alone who
is to make this proclamation.

C. Extraordinary Ministers of Holy Communion are under the jurisdiction of the
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bishop. (Re: request, approval, mandate, training, catechesis, deputation, etc.)

1.

Extraordinary Ministers of Holy Communion may be designated to
distribute Holy Communion at Mass or to bring Holy Communion to those
confined to hospitals, institutions or their own home.

It is especially desirable that Extraordinary Ministers of Holy Communion
take the Eucharist from Mass on Sundays and Holy Days, as an extension
of the community liturgy, and bring it to those confined in home,
institutions, or hospitals.

No one can begin this ministry without instruction, careful practical
training by the local priests, the bishop's mandate and a parish deputation
ceremony at Mass.

Patients and staff of institutions and families of the homebound should
receive a careful explanation before the initial visit. This includes:

a. emphasis on the authorization by the Holy Father and the bishop.
b.  distinction between Holy Orders (consecration of the Eucharist) and
lay ministry (distribution of the Holy Communion).

c.  explanation of the extension of the liturgy from the community to
the patients.

d. description of the ceremony.

e. arrangements for place, time, assembly of patients, bedside
arrangements, etc.

f. assurance of regular pastoral visitation and availability of a priest.

g.  introduction of the Extraordinary Ministers of Holy Communion to
staff and patients by the local priest before initiation of the program.

h. an explanation to the families of institutional patients, where
possible.

Application for a mandate is made in writing by the local priest to the
bishop, stating the education the candidates have received, their readiness
for this ministry and the name of each candidate.

The candidates must be 16 years of age, fully initiated in the Church,
persons of genuine Eucharistic faith, living exemplary Catholic lives and
have sound psychological maturity. The person must have no impediment
to sacramental reception. Great care is needed in this selection and should
involve the opinions of priest and laity. The candidates may be men or
women, laity or religious.

It must be kept in mind that Extraordinary Ministers of Holy Communion
are mandated for Mass only for genuine need due to the lack of ordinary
ministers and great numbers of communicants.
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8.  The mandate is given for a two year period to a specific person and for a
specific place. In any case, the mandate terminates if the minister moves,
or at the discretion of the bishop and the local priests.

9. Any training of Extraordinary Ministers of Holy Communion must
include catechesis on:

f.

the Eucharistic Instruction for the Diocese of Tyler set forth by
Bishop Corrada, December 2002.

the ecclesial nature of the Eucharist as the common possession of
the whole Church

the Eucharist as the memorial of Christ's sacrifice, his death and
resurrection, and as the sacred Banquet

the Real Presence of Christ in the Eucharistic elements, whole and
entire, in each element of bread and wine (the doctrine of
concomitance)

the kinds of reverence due at all times to the sacrament, whether
within the Eucharistic liturgy or outside the celebration

directives of the General Instruction of the Roman Missal

10.  Specific directives regarding Extrardinary Ministers of Holy Communion

Sacraments of Initiation

Eucharistic ministers do not communicate themselves when they
assist the priest at Mass. The priest communicates first. After the
priest has received communion in the usual way, the ministers
receive communion from the priest. As ministers exercising their
office, they should receive communion under both kinds. The
priest or deacon offers the chalice to the Extraordinary ministers of
Holy Communion. The minister then receives a chalice or ciborium
from the priest or deacon and distributes to the faithful with the
words "Body of Christ" or "Blood of Christ". No other words are to
be used. (BCL 3/77)

An extraordinary minister of Holy Communion fulfills his/her
function in a Mass only when there are not a sufficient number of
ordinary ministers present. "The Pontifical Commission indicated
that when ordinary ministers (bishop, priest, or deacon) are present
at the Eucharist, whether they are celebrating or not, and are in
sufficient number and are not prevented from doing so by other
ministries, the extraordinary ministers of the Eucharist are not
allowed to distribute communion either to themselves or to the
faithful". (Apostolic Pro-Nuncio Letter 9/21/87)

Extraordinary ministers of Holy Communion should be
appropriately dressed (nicely dressed in lay clothes) when
distributing Holy Communion during the liturgy.

In bringing Holy Communion to the sick or home-bound, the Host
is to be placed in a pyx. It is not to be carried in a handkerchief or
any other receptacle. The pyx should be carried reverently in a case
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or a burse, it should not be placed in a pocket or a purse. If special
ministers accept the Host for the sick during Communion time, they
are to go immediately to the sick at the conclusion of Mass. It is
not respectful or proper for a minister to have the Sacred Host with
him or her while visiting after Mass with other parishioners.

e. If for any reason a sick person is not able to consume the Host
immediately, it is to be returned to the tabernacle. It is gross
negligence to leave the Host in a room for the sick person to receive
at a later time.

f. For no reason should any minister of the Eucharist carry the Host
around while shopping or engaged in any other activity, nor should
it be kept in one's home overnight. Hosts are to be brought to the
sick immediately and Hosts that are not consumed are to be
returned to the tabernacle immediately.

D. Altar Servers: In accord with the Vatican ruling, females are allowed to serve at
the altar beginning July 1, 1994, with permission of the Bishop. An appropriate
balance should be maintained between the number of boys and girls who serve at
Mass. The tradition of male servers should not diminish with the addition of
females. The Bishop encourages the practice of allowing both male and female
servers in the parishes and missions of the Diocese of Tyler.

All altar servers should be properly prepared for assisting the priest and deacon at
liturgies. Fourth or fifth grade is recommended for servers to begin this ministry

and high school age students should be encouraged to serve at the altar.

It is strongly encouraged that the vesture for altar servers be either alb or cassock
and surplice or alb.

III. The Liturgy of the Word

In the celebration of the liturgy, the Word of God is not voiced in only one way nor
does it always stir the hearts of the hearers with the same power. Always, however,
Christ is present in his Word; as he carries out the mystery of salvation, He sanctifies
us and offers the Father perfect worship.

Moreover, the Word of God unceasingly calls to mind and extends the plan of
salvation, which achieves its fullest expression in the liturgy. The liturgical
celebration becomes, therefore, the continuing, complete and effective presentation of
God's Word.

That Word constantly proclaimed in the liturgy is always a living, active Word
through the power of the Holy Spirit. It expresses the Father's love that never fails in

its effectiveness toward us. (Lectionary for Mass, n.4)

A. The importance of the Word of God is particularly evident in our liturgical
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celebrations through the Ministers of the Word, the place from which the Word is
proclaimed and the books from which the Word is proclaimed.

1.  Ministers of the Word: The proper ministers of the Word of God are
lectors for the pre-Gospel readings; the cantor for the Responsorial Psalm
and Gospel verse and the deacon or priest for the proclamation of the
Gospel. Each of these ministers should be fully prepared for the ministry
of the Word and should fulfill that ministry with dignity, reverence and
competence.

2. Place of proclamation: There should be a single ambo in the sanctuary. It
must be a place in the church that is somewhat elevated, stable, and of a
suitable design and nobility for the proclamation of the Word. It should
reflect the dignity of God's Word and be a clear reminder to the people
that in the Mass the table of God's Word and of Christ's Body is placed
before them. It must be reserved for the readings, the responsorial psalm,
the Easter proclamation, the homily and general intercessions.
(Lectionary for Mass n.32, 33)

3.  Books for the proclamation of the Word: The books containing the
readings of the Word of God remind the hearers of the presence of God

speaking to his people. Since in liturgical celebrations the books, too,
serve as signs and symbols of the sacred, care must be taken to ensure that
they truly are worthy and beautiful. Each parish should have a lectionary
from which the readings are proclaimed. Now that Gospel Books
arranged according to the cycles of readings have become available,
parishes should obtain a Gospel book for use (especially on Sundays and
major feasts) in conjunction with a Gospel Procession.

4.  Proclamation: At the conclusion of the first and second Readings at
Mass, the proper conclusion of the lector is to be "The Word of the Lord."
The priest/deacon is to conclude the gospel with the words "The gospel of
the Lord." This is more in keeping with the Latin text and parallels the
distribution formula of communion. (NCCB 3/25/92)

B.  The homily at Mass: The Church calls upon the homilist at Mass to develop some
point in the readings or of another text from the Ordinary of the Mass of the day,
and reminds him to "keep in mind the mystery that is being celebrated and the
needs of the particular community".

1.  Who is to preach:

a. The Code of Canon Law states that the faculty to preach the
homily at the Eucharist is to be granted only to priests and deacons
and that all lay persons and religious are forbidden to preach the
homily at the Eucharist. The diocesan bishop may not dispense
from this norm.

b. The celebrant should preach, but this may be done by a
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concelebrant or by the deacon. (GIRM 66)

2. The Homily

a. The preparation of the homily should grow out of a prayerful
penetration of Scripture to a particular people in the present
moment in history. It should be concise so that it maintains a
proper balance with the other elements of the liturgical celebration.

b. By his ministry, the homilist is required to apply the Word of God
proclaimed. The homily cannot be replaced by a lecture or other
presentation unrelated to the Scriptures or the theme for the feast or
season.

c. The homily, properly constructed and delivered, may provide
motivation for the support of the missions, the poor and the
unfortunate of the world. However, appeals for funds, or tape-
recorded "talks" or homilies may not replace the homily given by
the celebrant or another authorized priest or deacon.

d.  Announcements should not be made before or after the homily, but
either before Mass starts (taking care not to interrupt the appropriate
sacred silence prior to Mass) or after the Prayer after Communion.
Regular letters of the bishop should be read at the time of the
announcements.

3. Lay preaching/Commentating

a.  Only outside of Mass can non-ordained persons be admitted to
preach (no 'reflection' can be added to the liturgy of the Mass) in a
church or oratory if in certain circumstances necessity requires it or
in particular cases it is useful (C. 766, 767.2).

b. At Masses with children and only a few adults, it is permitted, with
the consent of the pastor, for one of the adults to speak to the
children after the gospel, especially if the priest finds it difficult to
adapt himself to the mentality of children. (Directives for Masses
with Children, 24)

c.  When remarks are given in the liturgical celebration it is important
that they:

--  be given at the time of the announcements (after the post-
Communion prayer.

-~ are brief and do not destroy the balance and proportion of the
celebration.

-- do not constitute a second homily.

-- are understood as belonging to special occasions and do not
become everyday or weekly occurrences.

d.  Another time when remarks by a lay person might be appropriate is
at the opening of Mass, either before the entrance procession or
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immediately before the formal greeting by the presiding celebrant.
Remarks made at this point should be brief and confined to a
statement, or in the event of a special celebration, to a welcome.
Remarks made in either of these places in the liturgy should be well
prepared and should reflect collaboration with the celebrant and
planners of the celebration in order to ensure consistency in the tone
and theme of the liturgy and to avoid duplication.

The practice of offering ‘"reflections" immediately after
Communion is not sanctioned, as this period in the Eucharist is
reserved for a period of silence, a hymn of praise or a psalm.
(GIRM) Such a reflection should be made only after the Prayer
After Communion.

IV. The Liturgy of the Eucharist

A. Holy Communion under both species: The teaching of the Church is that the
Blessed Sacrament is truly the Body and Blood, Soul and Divinity of Jesus

Christ.

Holy Communion has a fuller form as a sign when it is distributed

under both species. For in this manner of reception a fuller light shines on the
sign of the Eucharistic banquet. Moreover, there is a clearer expression of the
Lord and of the relationship of the Eucharistic banquet to the eschatological
banquet in the Father's kingdom. (GIRM n. 281) In every Mass the Celebrant
and conccelebrants consumes under both species.

1. Holy Communion under both species is permitted for the faithful in
parishes of the Diocese in conformity with the norms of the Church and
provided that parishioners have been fully catechized about:

the teaching of the Church on the Real Presence

the correct manner of receiving Holy Communion from the cup

the fact that when Communion from the cup is offered it is the
option of the individual to receive or not to receive from the
chalice.

2. Holy Communion under both species is permitted at most parochial and
special masses celebrated in the United States. However, Holy
Communion from the chalice is not permitted in the following cases:

a.

b.

Sacraments of Initiation

at Masses celebrated in the open with a great number of
communicants (e.g., in a stadium)

at other Masses where the number of communicants is so great as to
make it difficult for Holy Communion under both species to be
given in an orderly and reverent way (e.g., Masses celebrated in a
civic square or building that would involve the carrying of the
sacred species up and down a number of steps)

at Masses where the assembled congregation is of such a diverse
nature, that it is difficult to ascertain whether those present have
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been sufficiently instructed about receiving Holy Communion under
both species.

d.  when circumstances do not permit the assurance that due reverence
can be maintained toward the consecrated wine both during and
after the celebration. (/naestimabile Donum, 13-14)

3. The manner of distribution of Holy Communion from the chalice is
discussed in detail in This Holy and Living Sacrifice: Directory for the
Reception of Communion Under Both Kinds published by USCC. The
material contained in this Directory should also form the basis for
catechesis of a parish in preparation for the inauguration of Holy
Communion from the cup.

4.  Holy Communion can be given under the form of the Precious Blood
alone in cases of necessity (C. 925).

B. Specific considerations:

1. If Mass is celebrated outside of a Church, the consecrated hosts not
distributed during the Communion Rite are to be consumed by the
ministers, or if the Hosts are numerous, they are to be transferred
immediately to a nearby tabernacle. It is not proper to allow the Hosts to
remain in a hall or auditorium for transferal to a tabernacle at a later time.

2. When Holy Communion is distributed under both species, care must be
taken not to consecrate more wine than it is reasonably expected will be
consumed by the communicants. Any Precious Blood not consumed in
the distribution of Communion should be consumed reverently by the
ministers either back at the altar, or at the credence table or in the sacristy
immediately, and not after Mass has concluded. The sacred species
should not be consumed by the ministers as they walk back to the altar
after the distribution of the chalice.

3. Purification of the sacred vessels is the responsibility of the celebrant.
The priest may have the deacon or instituted Acolyte purify the vessels.
After the sacred vessels have been purified, the laity may assist in their
washing.

4.  The excess consecrated species must never be poured into the sacrarium
or a sink.

5. The Precious Blood may not be reserved in the tabernacle for later use. If
Precious Blood is to be administered as viaticum, it should be preserved
in a leak-proof container reserved for that purpose and brought to the sick
person immediately after Mass.

6.  When there are elements of the sacred species to be consumed, this
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10.

11.

12.

13.

14.

should not be done by the ministers while they are walking back to the
altar or credence table. Please instruct them to carry the sacred species
reverently to the credence table and consume the consecrated species
there in a respectful manner. The vessels can be cleansed after Mass.

Care should be taken not to consecrate more hosts than are reasonably
expected to be consumed at the Mass. Only a small number of reserved
hosts should be kept for communion to the sick, viaticum and Eucharistic
devotion.

Small particles that break from the Hosts are to be treated with reverence.
The ministers should be trained how to consume them when purifying the
vessels.

The Hosts are to be carried for distribution in a reverent manner. A pyx
should be used and the pyx should be reverently carried in an appropriate
burse.

The altar cloth, corporal and purificators should always be clean. When
they become even slightly soiled they should be replaced with fresh clean
ones. The same is true of albs and vestments.

While receiving Holy Communion it is also improper to ask for an extra
Host to bring to the sick. In distributing Holy Communion, extra Hosts
are not to be given to any communicant. Extraordinary ministers of Holy
Communion may be given hosts at the end of communion and be sent
forth to carry the Blessed Sacrament to the sick.

In the western world, a traditional way by which Catholics witness to
their belief in the presence of Jesus in the Eucharist is the genuflection.
Whenever one comes into church where the Eucharist is reserved in the
tabernacle, it is appropriate to genuflect in adoration of Christ's presence.
Of course if one is unable to genuflect, a solemn bow will suffice. A
solemn bow is also appropriate on coming into a church if the sacrament
is not reserved there but in a side chapel.

In the United States, it is the custom for the congregation to kneel during
Mass from the beginning of the Eucharistic Prayer (following the
Sanctus) until the Great Amen. The congregation then stands for the Our
Father, and remains standing until after the Lamb of God prayer.

When there is a large number of people of other faiths at weddings and
funerals, it is appropriate to announce at Holy Communion time that even
though they can not receive Communion, they can come forward with
their arms crossed and bow their heads in spiritual communion or they
can remain in their place. In such a case the minister of Holy
Communion (whether lay or ordained) says “Receive the Risen Lord
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Jesus into your heart.” This is a help to them in making an act of spiritual
communion and respects their desire to be united with their household of
faith in the Communion procession. (Directive of Bishop Corrada for the
Diocese of Tyler.)

15. When attending weddings or other services in non-Catholic Churches, it
is not allowed to partake in their Communion service. Until sufficient
unity is achieved among the Churches the sharing of Communion is a
false ecumenism. The division in Christianity is a very painful reality that
prohibits inter-Communion, and is reason for all Churches to strive for
the unity Christ desires among his followers.

16. The highest authority in the Church has approved the optional practice of
receiving Holy Communion in the hand and from the chalice. Any
suggestion from any source, including so-called private revelations, that
this is improper should be ignored because it disregards legitimate church
authority.

C. The Eucharistic fast

1. A fast for one hour from food and liquid is required before Holy
Communion (C. 919.1).

2. Water and medicine can be taken at any time before receiving the
Eucharist (C. 919.1).

3. Those who are elderly or who are ill, as well as those who care for them,
are excused from fasting (C. 919.3).

4. A priest who celebrates two or three Masses on the same day may take
something before the second or third celebration even if the period of one
hour does not intervene (C. 919.2).

D. Communion more than once a day: The faithful may receive communion again in
the same day, when they participate in a Eucharistic celebration. However, this is
only a second time and not as often as one participates in the celebration of the
Eucharist. Those in danger of death may receive viaticum any time, even if they
have already received communion that day. (C. 917)

E.  Sharing in liturgical worship with Eastern Christians (Orthodox):

1.  Between the Catholic Church and the Eastern Churches separated from us
there is still a very close communion in matters of faith; moreover,
through the celebration of the Eucharist of the Lord in each of these
Churches, the Church of God is built up and grows in stature. Although
separated from us, these Churches possess true sacraments, above all (by
apostolic succession) the priesthood and Eucharist.  This offers
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ecclesiological and sacramental grounds for allowing and even
encouraging some sharing in liturgical worship (even Eucharistic) with
these Churches given suitable circumstances and the approval of Church
authority. (DE nn 5, 15, 44)

2. Catholics may attend Orthodox liturgical functions if they have
reasonable grounds, e.g., arising out of public office or function, blood
relationships, desire to be better informed, an ecumenical gathering, etc.
In such cases, they are encouraged to take part in the common responses,
hymns and actions of the Church in which they are guests.

3.  In Catholic liturgical services, an Orthodox clergyman who is
representing his Church should have the place and liturgical honors which
Catholics of equal rank and dignity have. A Catholic clergyman present
in an official capacity at an Orthodox service can, if it is acceptable to his
hosts, wear choir dress or the insignia of his ecclesiastical rank.

4. A Catholic may read the lessons at an Orthodox liturgical function, if he
is invited. An Orthodox may be permitted to do the same at a Catholic
liturgical service.

5. The Decree on the Catholic Eastern Churches (n.27) permits the
Sacraments of Penance, the Eucharist, and the Anointing of the Sick to be
given to Eastern Christians who are separated in good faith from the
Catholic Church, if they ask for them of their own accord and have the
right dispositions. However, the Guidelines issued by the Standing
Conference of Canonical Orthodox Bishops in the Americas generally
forbid the reception of the Sacraments by their faithful from other than
Orthodox clergy. There are other separated Eastern Christians who are
not members of the Standing Conference and, consequently, not bound by
its Guidelines. Consultation with the authorities of these churches will
determine pastoral practice. For the Nuptial Mass of an Orthodox and a
Roman Catholic, the pastor of the Orthodox party should be approached
for a practical judgment regarding communion for the Orthodox spouse.

(C. 844.3)
F. Viaticum:
1.  The faithful who are in danger of death from any cause should be

refreshed by Holy Communion in the form of Viaticum. Even if they
have already received Holy Communion that same day, it is highly
recommended that those who are in danger of death communicate again.
As long as the danger of death lasts, it is recommended that Holy
Communion be administered a number of times, but on separate days.
Holy Viaticum should not be delayed too long. Those involved in pastoral
care are to be especially vigilant that the dying receive Viaticum while
fully conscious. The cause for the danger of death must be proximate,
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not remote. For example, a person who is about to undergo open heart
surgery is in proximate danger; a person taking an airplane trip is only in
remote danger. (C. 921,922)

2. All the baptized who are eligible by law to receive Holy Communion are
obliged to receive Viaticum in danger of death. Children who have not
reached the age of reason may receive Viaticum provided they can
distinguish the Body of Christ from ordinary food and receive
Communion reverently. Even if a person has received Holy Communion
once or twice that day, Viaticum should still be received. Ideally,
Viaticum should be received during Mass and under both species of bread
and wine. Those who for medical reason are unable to take the

consecrated host may receive Viaticum in the chalice alone. (RA 27; C
913.2)

V. Place of Celebration

A. The Eucharist should be celebrated in a sacred place, unless in a particular case
necessity requires otherwise. In such a case, the celebration must occur in a
decent place (C. 932.1). A particular case includes not only a single occasion but
also an individual priest who must celebrate outside a sacred place on a regular
basis. Cases of necessity include sickness, old age, distance from a church,
pastoral advantage such as Masses for children and other particular groups. A
decent place is principally one that would not unduly hinder the participation of
the people as a result of undesirable distractions.

B. The Eucharistic sacrifice should take place on a dedicated or blessed altar.
Outside a sacred place a suitable table may be used, always with a cloth and
corporal. (C. 932.2)

C. In a non-Catholic church: For a just cause and with the express permission of the
local Ordinary, a priest may celebrate the Eucharist in the place of worship of
some church or ecclesial community which does not have full communion with
the Catholic Church, provided there is no scandal. (C. 933)

The local Ordinary's permission is not needed to celebrate the Eucharist in an
interdenominational chapel, such as at a hospital, prison, or military installation,
since the canon refers only to the place of worship of some Christian
denomination which is not in full communion with the Catholic Church, such as a
Protestant or Orthodox church.

D. A priest should be allowed to celebrate the Eucharist even if he is unknown to the
rector of a church, provided he has a letter of recommendation from his Ordinary
or his superior (a celebret) which is dated at least within the year. If he lacks such
a letter he can still be allowed to celebrate if it is prudently thought that he should
not be prevented. (C. 903)
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VI. Mass Offerings:

A. Stipends

1.  In accord with the approved custom of the Church, each priest, whether
celebrant or concelebrant, may accept an offering to apply Mass for a
certain intention (C. 945.1).

2. Once the offerings are accepted, separate Masses are to be applied for the
intentions of those who gave individual offerings, even though they be

small in amount (C. 948).

3. No one is allowed to accept more Mass offerings to be applied by himself
than he is able to satisfy within a year (C. 953).

B. Additional Masses the same day

1. A priest who presides at more than one Mass on the same day may apply
each one for an intention for which an offering is given. On Christmas a
priest may keep the offerings for three Masses celebrated. On all other
days he may keep only one offering, and give the others to purposes
prescribed by the Ordinary. However, some compensation by virtue of
an extrinsic title is admissible. (C. 951.1) Those who must celebrate
Mass pro populo on Sundays and holy days may keep the offering from a
second Mass that day. (C. 951.1 and its commentary)

2. A priest concelebrating another Mass on the same day may not accept an
offering for it under any title (C. 951.2). Except on Christmas, a priest
who is concelebrating may not accept an offering for that Mass unless it is
the only Mass he is offering that day.

3.  In the Diocese of Tyler, offerings accepted after the first Mass are to be
sent to the Chancery for Aid to Poor Parishes Fund. Religious Order
priests are to send their stipend to their Order.

C. Collective Mass intentions: A Decree of the Congregation for the Clergy (Feb.
22, 1992) follows:

ARTICLE I

According to Canon 948, "separate Masses are to be applied for the intentions
for which an individual offering, even if small, has been made and accepted.”
Therefore the priest who accepts the offering for a Mass for a particular
intention is bound 'ex iustitia' to satisfy personally the obligation assumed (cf.
Canon 949) or to commit its fulfillment to another priest, according to the
conditions established by law (cf. Canons 954-955).
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Priests who transgress this norm assume the relative moral responsibility if they
indistinctly collect offerings for the celebration of Masses for particular
intentions and, combining them in a single offering and, without the knowledge
of those who have made the offering, satisfy them with a single Mass celebrated
accordin